They're names and attributes not gods. 
Some General Remarks About the Verses on Attributes 


The readers can deduce some important rules and principles from 
the verses on attributes mentioned by the compiler on this subject. 

1 . The Salaf are unanimous that it is necessary to have faith in all 
the good Names of Allah, the attributes indicated to Him and the 
actions implied by them.Take for example the word "Power". 

It is necessary to have faith that Allah has power over everything. 
Faith in the perfection of His Power; faith in the matter that the 
entire universe has come into being on account of His Power, is 
necessary. The same is true for all the good names. The good names 
included in these verses are part of the faith in the names and the 
qualities mentioned in them such as the reverence for Allah, His 
Power, His Knowledge and Intelligence, Intention, and Will. All 
these are part of the faith in the attributes. And the absolute and 
definitive actions that have been mentioned such as, 'He knows it 
like this,' 'He orders for happening what He wills,' and, 'He sees 
and hears,' 'He gives a voice and enters into whispers,' 'He spoke 
and will speak,’ all these are included in the faith in actions. 
These Qur'anic texts show that the Attributes of Allah are of 
two types: 

1. Attributes related to His Self, from those, His Self is not 
separate but it is rather implied that they are eternal. His Will and | 
Power have po relation with them such as life, knowledge, power, 
strength, reverence, kingship, grandeur, greatness, magnificence, 
and majesty 


2. The active attributes with which His Will and Power are 
constantly related, and they come into being with His Will and 
Power. These active attributes are eternal forms in respect of their 
quality but subject to change in regard to the individuals. That is 
why Allah has always been qualified with them and will remain so; 
whatever Allah wills He does and will do; He has always been 
speaking and will speak: He creates and makes provisions and will 
always do; these have been coming into appearance under His 
Intelligence and Intention one after another. It is necessary for the 
faithful to have faith in all these acts which are related to His Self as 
Allah's transcendence over the Throne, coming, descending on the 
lowest heaven, laughing, being in agreement, wrath, displeasure, 
love in relation to the creature such as creating, providing, livelihood, killing, and many other 
actions, etc. 


3. To prove that Allah the Magnificent is distinct in every perfect 
attribute and that no one is similar to Him in these attributes! 

Just as in the former verses the highest ideals are affirmed only for 
Allah and anything conceived to be comparable or similar to Him, 


has been negated, so also the argument holds true that Allah is Free 
from all defects and drawbacks. 

To affirm all the attributes that have been mentioned in the Qur'an 
and the Sunnah, there lies no difference in this connection between 
the personal attributes such as Knowledge, Power, Intention, Life, 
Hearing, Seeing, etc., and active attributes such as Pleasure, Love, 
Wrath, Aversion, etc. Moreover there is no difference between 
proving the fact regarding the Face and the Hand and affirmation of 
Ascent above the Throne and the Descent, etc. All these attributes 
are such about whose affirmation there is consensus among the 
Salaf. There is no scope for any amplification or negation in this 
connection, nor of resemblance and Ta 'teel. 


Two Groups are opposed to this Standpoint 

1 . Jahmiyah, who deny all the names and attributes. 

2. Mu ' tazilah , who deny all the attributes but prove the names and 
the precepts. They say that Allah is Knowledgeable without 
knowledge, He is Powerful without power. He is Alive without life, 
etc. This statement is absolutely wrong. For to prove the existence 
of a qualified one without the existence of the qualifications, and to 
prove for the abstract one such qualities as are meant for qualifying an object, are rationally 
improbable and also false according to the Shari 'ah. 

But the Asha 'irah and their followers are in agreement with the 
Ahlus Sunnah in affirming seven attributes. They call them the 
attributes of meaning and claim to have rational proofs for them. 
These attributes are: Life, Knowledge, Power, Intention, Hearing, 
Seeing, and Speaking. But except for these seven attributes they 


support the Mu 'tazilah in denying all the communicated attributes 
about whose accuracy information is given, although all the 
attributes are usually proved from the Qur'an, the Sunnah, the 
consensus of the Sahaba and the virtuous generations bestowed 
with sound knowledge. 


Description of the Attributes of Allah from Sunnah 
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After this, the description of the attributes mentioned above is 
available in the Sunnah of the Prophet l=; «Je àl la. The Sunnah 
does the exegesis of the Qur'an, it clarifies its meanings, provides 
proofs for it, argues in favour of it, and interprets it. And it is 
necessary to have faith in the authentic Ahadith of the Prophet in which he has stated the 
Attributes of Allah the Mighty 
and the Magnificent, and which have been acknowledged by the men 
of vision. For example, the saying of the Prophet 
"Our Lord descends to the lowest heaven nearer to the earth when 
one-third of the night remains, and says, ‘Who is that who will call 
Me so that | answer him. Who is that who puts a question to Me so 
that | fulfill it. Who is that who implores pardon from Me so that | pardon him’.” (Al-Bukhari 
and Muslim) 


And the saying of the Prophet ales 4e. ùl „la 


"Allah is so pleased at 

the repentance of that faithful slave as anyone from amongst you is 
pleased after finding his lost riding animal." (Al-Bukhari and 

Muslim). "Allah the Blessed and the Exalted laughs at two such men 
one of whom kills the other and both of them enter Paradise." (AlBukhari and Muslim). The 
Prophet el. s 4de à „la then says, "Our 

Lord has astonished when He looks at you on account of the 
despondency of His slaves and the closeness of His goodness in the 
condition that you are in misery and despondency. Then He starts 
laughing knowing that your relief is nearby." This is a Hasan Hadith 
(Da'eef: Ibn Majah/Musnad 4/11). 


The statement of the author is joined with the sentence occurring 
before it, after this is the Sunnah of the Prophet el. 5 43e ài le, It 
means that all that is also included in the past attributes which the 
Prophet eL. ; adc «il | La has described in words as Attributes of Allah 
and has bequeathed for us in the form of the authentic Sunnah. 
Sunnah is the second root towards which it is necessary for us to 
turn and to believe in which, after the Book of Allah, is obligatory. 
Allah says: 


«S65 ss Hike IBN > 
“Allah has sent down to you the Book (The Qur'àn), and A/- 


Hikmah (Islamic laws, knowledge of legal and illegal things i.e. 
the Prophet's Sunnah— legal ways)," (Surah An-Nisa’, 4:113). 
By Hikmat, He means Sunnah and He “ve 
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"And instructing them (in) the Book (the Qur'án) and Ál- 
Hikmah [the wisdom of the Sunnah of the Prophet + 4 | ^ 
--; (Le. his legal ways, statements, acts of worship, etc)],” 
(Surah Al- 'Imran, 3:164). 


And Alláh said: 
(EGAL AEA > 


"And remember (O you the members of the Prophet's family, 
the Graces of your Lord), that which is recited in your houses 
of the Verses of Allah and Al-Hikmah” (Surah Al-Ahzab, 33:34) 


And He said: 
Cb M I 


"And whatsoever the Messenger (Muhammad „u, yi ut t ) 
gives you, take it and whatsoever he forbids you, abstain 
(from it).”(Al-Hashr, 59:7). 


And the Prophet (1-5 «te 4 La) said: 
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"Listen! I have been given the Qur'án and resembling it one more 
thing along with it." [That is, Hadith Sahih (Abu Daud 12/355)]. 


Thus there is the order to follow Sunnah; its knowledge, conviction, 
belief and practice is equivalent to following the Qur’an. Sunnah is 
the elucidation of the Qur'àn and describes its meanings. This gives 
details to its generalities, delimits what is specific and specifies 
what is general, as Alláh has said: 


ien 5A US 
"And We have also sent down unto you (O Muhammad „L> 
~~ +l 4) the reminder and the advice (the Qur'án), that you 
may explain clearly to men what is sent down to them" 
(Surah An-Nahl, 16:44). 


People of innovation (Bid 'ah) and lustful desires are divided into 
two groups in face of the authentic Sunnah : 

1 One party comprises those who are not afraid of denying the 
authentic Ahadith when they go against their creed. They claim that 
these are miscellaneous Ahadith which are only conjecture while on 
matters of faith total clarity is necessary. This is the party of the 

Mu 'tazilah and the philosophers. 

2. The other party tries to prove them and has faith in the 
authenticity of the narratives, but does not carry out amplifications 
of these Ahadith in the same way as it carries out the amplifications 
of the Qur'an. So much so that it diverts attention from their 
apparent meanings and turns them towards meanings related to 
heresy and distortion. And these are the Asha 'irah of the latter 
period. Those who took the maximum liberty in this subject were 
Al-Ghazaali and Ar-Raazi. 


The author writes that it is enjoined to have faith in all of what 
Alláh has described in His Book without introducing distortion, 
reduction, condition and resemblance, and likewise, it is also 
enjoined to have faith in all those matters through which the 
Messenger of Allah („L~ , «le 4» „Ls ) who knew most about his Lord 
among the creatures and who knew all that is enjoined for it to 
know, has described the Attributes of Alláh. By using the word, 
"likewise' the author has tried to say that it is enjoined to have faith 
in them as in those mentioned above, which should be free from 
distortion, reduction, condition and resemblance and should rather 
affirm them in a manner which is worthy of the Greatness of Allah 
the Magnificent. 


The author says, “the saying of the Prophet (ply «Je al! J+)...” This 
Hadith will be discussed from two aspects: 


1. This narrative is correct and the author says that there is agreed 
upon about it. Haafiz Adh-Dhahabee says in his book Al- 'Uloo: 


"The Hadith regarding descent are continuous to the point of 
being convincing and because of them there is no possibility 
of denial." 


2. The meaning that this Hadith reveals, that is, Allah descends 
every night signifies that descent is an Attribute of Allah which is 
worthy of His Glory and Greatness. It does not resemble the descent 
of the creature just as His being rose over (/stiwaa) does not 
resemble the rising of the creature. 


The Sheikh-ul-Islam («5 «^;) says in the explanation of the Surah 
Al-Ikhlas (The Sincerity): 


"According to the attribute described by the Prophet (+ 4» d- 
h), Allâh si~ descends from the Throne to the lower 
heaven every night. He is close to the pilgrims of the Hajj in 
the evening of Arafah, and He talked to Moses in the valley of 
Ayman at the blessed Place of the Tree. Then He rose over 
towards the heaven when it was smoke, and said, to it and to 
the earth: Come both of you, willingly or unwillingly. This 
does not imply that these acts form part of the genre of those 
acts which are related to the descent of the creature, which 
may be construed to mean that it signifies vacation of one 
place by him and occupation of another place." (Daqa 'ig-ut- 
Tafseer, 6/424) 
The Ahlus Sunnah wal Jama'ah have faith that descent is a real 
attribute in the quality Allah wishes for Himself, just as they prove 
all the attributes which are proved in the Qur'án and the Sunnah. 
They stop at this point-neither do they describe the quality of these 
attributes nor state their resemblance, and neither do they negate 
nor reduce. They say that the Prophet (4L. «is 4» L2) told us, “Allah 
descends, but he did not tell us regarding the way He descends.” He 
taught us that Allah does what He intends to do, and that He wields 
power over everything. That is why you see the select believers— 
who try to obtain the mercies and disposals of Allah, worship Him, 
pray and invoke Him with humility and submissiveness and expect 
from Him whatever He has promised through the tongue of His 
Prophet („L + «5 L^ )-that they will receive those objects. 


The Prophet (.——; «1+. i+ ) says, “Allâh is so pleased...". The 
explanation of this phrase in Sahih Al-Bukhari etc., has come in 
this way: 
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“Allah is very happy with the repentance of that faithful of 
His who was in a flat grassless plain. He had with him his 
riding animal laden with his articles of food and drink. He 
alighted from his animal and slept. His animal was close to 
his head but when he woke up, he found his animal was 
missing. He set out to look for it but did not find it. He was on 
the verge of death due to thirst and he said, ‘By Allah, I will 
return and die there where I had alighted.’ So he returned and 
slept at that place again. When he woke up he found his 
animal standing close to his head. He felt overjoyed and said, 
ʻO Allah! You are my slave and I am your Lord." 


This Hadith affirms the Divine attribute of happiness and this is like 

all other attributes. This is real attribute worthy of the Grace of 

Allah. This is an active attribute which is subservient to His Will 

and Power. This meaning of happiness is displayed at that time 

when the slave gives expression to repentance and penitence. From 

a slave of Allah who is repentant, Allah’s Pleasure and His 

acceptance of the penitence is implied. 

There are several types of joys in the creature. Sometimes it is a joy 
of physical comfort and pleasure and happiness and sometimes of 
pride and conceit. Allah is free from all this. His joy does not 

resemble the joy of the creature, neither in His Self, nor in the 

causes and nor in the objects. The reason for this joy is the 

perfection of Mercy of Allah and His Obligation, on account of 

which Allah wishes from His slaves that they achieve it. The aim is that 
Allah accomplishes His favours on the repentant and contrite slaves. 
The explanation of joy through its implied agreement and the 
explanation of agreement through intention and reward, is negation and damaging of the Joy 
and Pleasure of Allah. This is an illusion of those Mu 'attilah about their Lord that they have 
developed a 

notion that these meanings would be the same in respect of Allah as 

in the case of the creature. Allah is far higher than their act of 

showing resemblance and reduction. 


The Prophet (.i-; «ds «9 L^) says, “Allâh laughs... and enter Paradise.” 
Ahlus Sunnah wal Jama'ah understand from Laughter of Allah 
what is evident from this Hadith. Allâh is qualified with this 
attribute in the same way as is worthy of His Majesty. This laughter 
does not resemble the laughter of the creatures in that when they 
feel stimulated by happiness and pleasure they laugh. It is rather a 
meaning that is born in His Self at that time when His Self demands 
it It comes into display along with His Will and Intelligence. The 
attribute of Laughter is born in the creature at that time when he 
sees in something a unique and interesting aspect compared with 
others. This Hadith mentions the same condition. 


Moreover, the killing of a Muslim by a Kafir by having him 
overwhelmed is apparently the cause for Allàh's Wrath on that 
Kafir and the cause of His Remorse and Doom, but afterwards if 
Alláh obliged him and helped him to become repentant and guided 
him to enter the fold of Islam, and then he fought for the sake of 
Allâh and received martyrdom, and he will enter Paradise. These 
are really from amongst strange phenomena. This is the obligation 
of Alláh, His Mercy and His Nobility on His slaves. A Muslim 
fights for the sake of Allah and a Kafir kills him; the Muslim is 
bestowed martyrdom by Alláh, then Alláh obliges the killer and 
guides him to enter the fold of Islam and get martyrdom for His 
sake. In this way both of them enter Paradise. 


To amplify the Laughter of Allah in terms of pleasure and 
acceptance or to say that a certain thing is worth laughing before 
Alláh but is really not laughter, negates the statement of the Prophet 
(pley ae at te) attributing to Allâh. This is a negation of what the 
Prophet (.L—, «J+ «9 i+) said, about his Lord, and so it does not 
deserve attention. 


Basically the theory that the Asma of Allah are different Gods has only come from the 
Christians, | have never seen it in any book, not even a refutation book nor a literary debate, 
and it is a modern argument to try to get back for us using the Trinity against them 


And Allah knows best. 


